
Research Paper IMPACT FACTOR VALUE : 5.983 | E-ISSN NO : 2455-295X | VOLUME : 11 | ISSUE : 10 |OCTOBER 2025 

 

 

I N T E R N A T I O N A L  E D U C A T I O N A L  S C I E N T I F I C  R E S E A R C H  J O U R N A L  

 

102 

 

SWARAJ BEYOND POLITICS AND INTELLECTUAL AUTONOMY IN THE 
THOUGHT OF K. C. BHATTACHARYA 

 

SUSMITA ROY 1 
1 DEPARTMENT OF PHILOSOPHY, UNIVERSITY OF KALYANI, NADIA-741235, WEST BENGAL. 
 

ABSTRACT: 

This study assesses the concept of "Swaraj in Ideas" by K.C.Bhattacharya with regard to the relevance for contemporary India, 
specifically emphasizing the importance of cultural and intellectual freedom. Bhattacharya stated that political independence 
without intellectual autonomy is an incomplete independence. He perceived colonialism as both political domination and 
cultural/epistemic subjugation, in which foreign frameworks shaped native self-perception. Through a philosophical analysis 
of primary texts and secondary literature, this article explores his critiques of cultural mimicry, linguistic alienation, and the 
uncritical acceptance of Western epistemological frameworks. Additionally, this study examines the ongoing intellectual 
dependency in post-colonial India, especially in educational systems and academic discourse. Using thematic analysis, the 
study identifies self-realization, cultural self-awareness, and philosophical reflection as avenues toward intellectual 
self-governance. The study's findings indicate that "Swaraj in Ideas" offers a valuable model for enhancing cultural confidence 
and enabling intellectual self-determination during globalization. 
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PLAIN LANGUAGE SUMMARY: 

This study explains the idea of "Swaraj in Ideas" 
formulated by K.C. Bhattacharya. Bhattacharya posited 
that complete freedom includes not only political 
independence but also the freedom of thought. Many 
Indians still rely on Western ideas and evaluate their own 
culture through the lens of foreigners, even after gaining 
political independence. This study demonstrates that such 
intellectual dependence continues today, most notably in 
educational systems and language usage. By analyzing 
Bhattacharya's writings and relevant publications, this 
study demonstrates the significance of cultural 
self-assurance and independent thought in India. The 
study also suggests that real freedom occurs when people 
think according to their cultural and intellectual 
paradigms. 

INTRODUCTION:  

Indian nationalism has evolved in recent centuries, not 
only as a political force but also as a philosophical reaction 
to colonial domination. Although political independence 
was achieved in 1947, the issue of intellectual and cultural 
self-sufficiency remains an important topic of discussion. 
Krishnachandra Bhattacharya (1875-1949), an Indian 
philosopher, created the influential concept of "Swaraj in  

 

Ideas," asserting that true freedom involves freedom of 
mind. Colonial rule did not only impose administrative 
control over the colonized peoples, but also established 
intellectual frameworks that determined how the 
colonized peoples understood themselves and their 
cultural traditions. 

Bhattacharya distinguished between political and 
intellectual Swaraj. Political freedom, although necessary, 
does not always lead to liberation from mental 
subjugation. Intellectual dependence exists when a nation 
evaluates its culture, philosophy, and institutions only 
through the lens of foreign standards. Thus, intellectual 
dependence leads to cultural estrangement and loss of 
self-trust. Bhattacharya believed that philosophy is one of 
the key factors that enable individuals to overcome this 
condition, since philosophy fosters self-awareness and 
critical evaluation of adopted or assimilated concepts. 

Globalization, the predominance of English in academic 
circles, and the use of Western theoretical models continue 
to dominate intellectual life in contemporary India. 
Cross-cultural dialogue is an invaluable exchange; 
however, uncritical adoption may weaken indigenous 
traditions. Therefore, revisiting Bhattacharya's thoughts 
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on the relationship between nationalism, culture, and 
intellectual autonomy is essential to understand 
contemporary discussions on decolonization, education, 
and cultural identity. This study situates Bhattacharya's 
thoughts in relation to these issues and evaluates the 
potential of "Swaraj in Ideas" to promote intellectual 
self-determination in the twenty-first century. 

LITERATURE REVIEW: 

The idea of "Swaraj in Ideas" was conceptualized by 
Bhattacharya (1949), who challenged the idea of 
intellectual subordination through colonization and 
argued that to be free, there had to be independence of 
thought in philosophy. Gandhi (1928/2009) also discussed 
self-rule in “Hind Swaraj” but with a greater emphasis on 
social-political/civilization rather than philosophical and 
cultural. Chatterjee (2004) focused on the internal space of 
national culture and suggested that anticolonial 
nationalism created an area of spirituality separate from 
colonial modernity. Mukherjee (2015) examined Indian 
Philosophy written in English and described the conflict 
between indigenous and Western academic forms. Sen 
(2005) provided a broader view of Indian intellectual 
traditions, emphasizing critical thinking and pluralism. 
These authors collectively illustrate the debates 
surrounding nationalism, autonomous thought, and 
cultural identity. However, limited research has applied 
Bhattacharya’s concept to present-day educational and 
cultural conditions. 

THE RESEARCH GAP: 

While many researchers and scholars discuss nationalism 
and decolonization, there are a limited number of studies 
that specifically discuss the relevance of Bhattacharya's 
"Swaraj in Ideas" post-independence in India.Most of the 
existing literature either examines Bhattacharya's ideas 
from a historical perspective or discusses nationalism as 
an abstract theoretical position. In addition, very few 
studies provide a comprehensive critique of how 
intellectual dependency continues today through the 
practice of education, language, and culture. Finally, most 
existing research studies do not integrate Bhattacharya's 
philosophical insights with current debates surrounding 
globalization and epistemological decolonization. 
Therefore, this study addresses the existing gap by 
providing a critical examination of the applicability of 
Bhattacharya's concept today. 

RESEARCH QUESTION: 

1. What is K.C. Bhattacharya's definition of "Swaraj in 
Ideas" in relation to cultural and intellectual freedom. 

2. In what ways has intellectual dependency persisted in 
post-independence India?  

3. How can Bhattacharya's concept be used to guide 
contemporary educational and cultural policies?  

OBJECTIVES OF THE RESEARCH STUDY: 

1. To analyze the philosophical foundations of "Swaraj in 
Ideas."  

2. To examine the relevance of "Swaraj in Ideas" today in 
India.  

3. To develop educational and cultural strategies based on 
Bhattacharya's thoughts. 

METHODOLOGY OF THE RESEARCH STUDY:  

RESEARCH DESIGN: 

Qualitative and analytical design. 

Sources of Secondary Data: Bhattacharya's original 
writings, books on Indian Philosophy, journal articles, and 
scholarly commentary. 

Analysis of Themes: Identified, coded, and interpreted 
themes included intellectual autonomy, cultural 
subjugation, language, and self-realization. 

DISCUSSION AND ANALYSIS: 

C. K. Bhattacharya's idea of "Swaraj in Ideas" represents an 
understanding of colonialism not just in terms of physical 
political structures but in the form of epistemic control. 
Bhattacharya believed that intellectual slavery is more 
insidious and long-lasting than political subjugation. 
Although a country may have achieved political 
independence, it may still be trapped in a conceptual 
framework developed by its previous colonial rulers. In 
this case there exists a state of mind that could be called 
"internalized dependency." 

Bhattacharya's analysis of self-governance or "swaraj," 
begins with a distinction between the two forms of swaraj. 
Political Swaraj refers to the governance of a country. 
However, intellectual Swaraj refers to the ability to 
determine one’s own way of thinking. Bhattacharya 
pointed out that many educated Indians adopted Western 
philosophical categories without fully evaluating them as 
they related to India's own traditions. Since those adopting 
Western categories were judging their own indigenous 
philosophical tradition using the standards of a different 
culture, the indigenous tradition would appear inferior or 
outdated. 

One of the central themes of Bhattacharya's work is 
cultural self-awareness. Bhattacharya was not opposed to 
incorporating elements of Western thought into Indian 
culture. He advocated a process of critical assimilation. 
Intellectual freedom involves the ability to interact with 
the philosophies of other cultures while maintaining one’s 
own perspective. By striking a balance between cultural 
isolation and intellectual imitation, individuals can avoid 
becoming either culturally isolated or intellectually 
imitative of another culture. 

Language also plays a very important role in his critique of 
the effects of colonialism. The fact that English dominates 
higher education creates a distance from the individual's 
native tongue. When philosophical discussions primarily 
occur in a foreign language, the cultural nuances present in 
the native language can be lost. Bhattacharya believes that 
true creative thinking in philosophy requires thinking 
rooted in one's linguistic and cultural context. That said, he 
is not opposed to bilingualism. Rather, he warns against 
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the dangers of developing a complex cultural inferiority. 

Contemporary globalization exacerbates these concerns. 
Educational success is increasingly evaluated based on 
how well one aligns oneself with Western theoretical 
paradigms. The ways in which research methods are used, 
citations are made, and curricula are structured often 
replicate the models that have been developed in Europe. 
While international exchange is certainly valuable, there is 
a danger of becoming too exclusively dependent on the 
Eurocentric model. Bhattacharya's thoughts support the 
re-examination of this imbalance. 

The thematic analysis of "Swaraj in Ideas" identified four 
fundamental dimensions of this concept: (1) self-reflection, 
(2) critical appropriation, (3) cultural confidence, and (4) 
philosophical creativity. Self-reflection involves 
acknowledging the internalized assumptions we hold 
about ourselves and our world. Critical appropriation 
involves making a conscious decision regarding the degree 
to which we selectively engage with foreign ideas. Cultural 
confidence provides the means to restore a sense of pride 
and respect for Indigenous traditions. Philosophical 
creativity enables us to generate original thoughts rather 
than simply imitating someone else's thoughts. 

Educational institutions are key places for implementing 
intellectual Swaraj. The implementation of intellectual 
Swaraj in educational institutions can occur through 
curriculum reform, such as including classical Indian 
philosophy in conjunction with global traditions, 
presented not as relics but as living systems of thought. In 
addition, pedagogical practices can promote comparative 
dialogue instead of hierarchical evaluation. Additionally, 
educational institutions can strengthen research in 
regional languages without separating researchers from 
the global community. 

Another dimension of the psychology of colonialism is the 
subconscious nature of intellectual subordination. People 
often unconsciously prefer foreign validation. 
Bhattacharya's appeal for philosophical introspection is 
aimed at overcoming this mentality. Awareness is the first 
step toward liberation. 

Another concern of critics is that a strong focus on cultural 
autonomy may result in parochialism. However, 
Bhattacharya's framework does not advocate cultural 
isolationism. Rather, it advocates dialogical interactions 
from a position of self-assurance. Only then can we achieve 
true universality from an authentic particularity. 

In addition, Bhattacharya's ideas anticipate and resonate 
with current debates on the decolonization of knowledge 
in the 21st century. Movements promoting curriculum 
diversification and challenging Eurocentric canons are 
concerned with the same issues. Therefore, Bhattacharya's 
thoughts support contemporary movements and debates 
on epistemic justice. 

Ultimately, "Swaraj in Ideas" represents a call for 
intellectual maturation. A country will achieve true 
independence and participate in a global conversation as 
equals rather than dependents only when it has cultivated 

self-determined thinking grounded in cultural awareness 
that is open to dialogue.Bhattacharya's philosophy 
challenges all scholars, educators, and policymakers to 
develop self-determined thinking grounded in cultural 
awareness that is open to dialogue. 

FINDINGS: 

In terms of "self-determination," Bhattacharya's "Swaraj in 
Ideas" means extending nationalism to include one's own 
self-determination as an intellectual. This paper aims to 
show that such self-determination has not yet been 
achieved. There are many types of dependency which 
remain today; most notably, they can be found in areas 
such as language (i.e., English), curriculum development, 
and the use of Western models of knowledge in education. 
These dependencies limit individuals’ ability to think 
independently. Bhattacharya's emphasis on reflective 
thought and philosophical imagination provides a positive 
alternative to these limitations. Bhattacharya's call to 
develop confidence and self-respect does not lead to 
cultural isolationism. Rather, it encourages a position of 
critically engaged dialogue with other cultures. Thus, 
based on the findings of this research, it is clear that 
"Swaraj in Ideas" remains highly relevant in addressing 
epistemological inequalities and increasing self-confidence 
in one's culture within an increasingly interconnected 
world. 

EDUCATIONAL IMPLICATIONS: 

To realize Bhattacharya's ideas regarding "Swaraj in 
Ideas," we need to develop educational reform that 
includes incorporating the major schools of Indian 
philosophy into our educational curriculum, and that the 
incorporation of these philosophies into our curriculum 
occurs in a dialectical way (not as a replacement of 
Western thought, but as a complement).To achieve this, 
teaching methods must allow for critical comparisons 
between Western and Eastern ways of thinking, rather 
than simply accepting Western educational models 
passively. Moreover, if we wish to foster a sense of cultural 
rootedness among our students, we will want to ensure 
that they have access to scholarship in their own regional 
languages in addition to English. Teacher training 
programs should also want to place an emphasize 
epistemic diversity and students’ intellectual autonomy. 
Additionally, universities will want to create courses that 
focus on decolonization and Indigenous knowledge 
systems. These types of educational reforms do not imply 
rejecting global knowledge but rather finding ways to 
incorporate it in a pluralistic manner. If we successfully 
implement Bhattacharya's ideas, we believe that students 
will emerge from their educational experience with 
greater cultural confidence and analytical independence. 

LIMITATIONS AND DELIMITATIONS OF THE 
STUDY: 

While the study presented here is based on a qualitative 
analysis of secondary literature, it did not involve any 
empirical fieldwork. Furthermore, interpretations of 
Bhattacharya's philosophy are subject to scholarly debate. 
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Finally, while the research reported in this study was 
focused primarily on issues related to cultural and 
intellectual freedom, it has not explored the economic or 
political aspects of the issue of Swaraj in Ideas in detail. 
However, as this study is primarily concerned with 
contemporary India, it does not provide a comparative 
international perspective. Further research could include 
empirical studies conducted at educational institutions to 
examine how Bhattacharyya's ideas might be practically 
implemented. 

SIGNIFICANCE OF THE STUDY: 

This study makes an original contribution to 
contemporary debates on decolonization and epistemic 
justice by reviving an influential Indian philosophical voice 
and highlighting the contemporary relevance of 
Bhattacharya's thought to the problem of intellectual 
dependency in post-colonial societies. Furthermore, this 
study connects a significant historical philosophical 
tradition to contemporary educational challenges, thus 
bridging historical and contemporary discourses. Finally, 
this study provides conceptual clarity to policymakers, 
educators, and scholars concerned with cultural autonomy 
and national self-confidence issues. 

RECOMMENDATIONS: 

1. Universities should offer comparative philosophy 
courses. 

2. Promote the publication of research results in Indian 
languages in academic journals. 

3. It encourages critical engagement with global theories 
and avoids imitating them without critique. 

4. Conferences and seminars on intellectual decolonization 
should be organized. 

CONCLUSION: 

K.C. Bhattacharya's "Swaraj in Ideas" offers a potent 
philosophical response to intellectual subjection. Although 
India has won its political independence, the independence 
of intellect remains unrealized. Bhattacharya's emphasis 
on awareness of one's own culture, cultural confidence, 
and philosophical creativity represents a middle ground 
between the dangers of isolation and imitation. In an 
increasingly globalized academic environment, 
Bhattacharya's ideas suggest the possibility of 
dialogue-based engagement based on respect for oneself. 
Thus, educational reform is likely to be a necessary step 
toward realizing Bhattacharya's vision of intellectual 
Swaraj. By nurturing critical thinking that is both based on 
indigenous traditions and open to global exchange, India 
may finally begin to realize the goal of complete, 
untrammeled intellectual freedom. Therefore, 
Bhattacharya's "Swaraj in Ideas" continues to serve as a 
beacon on the road to complete national liberation. 
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